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COMMUNAL RESPONSIBILITIES AND ECOLOGICAL 

AWARENESS: AN EXPLORATION THROUGH THE 

SEERAH 

Muhammad Abid1, Inam Ullah Wattoo2, and Mudassir Khurshed3 

Abstract: Climate change and its harmful effects on nature is a 
serious matter of discussion in current dialogues at national and 
international forums. Different national and international 
organizations in public and private capacities are working for 
awareness about public responsibilities to control and halt the 
reasons for climate change. As climate change is an alarming 
situation not only for human beings but for all other creatures 
existing on this planet. This study is designed to explore the role 
of the common man to halt climate change in the light of seerah. 
Unwanted utilization of natural resources like trees, water, air, 
soil, and other mineral is a major cause of climate change which 
caused the huge disaster, Islam strictly teaches to secure the life 
of individuals. Major data of this proposal consist of Islamic 
teaching regarding rules and instructions for the utilization of 
natural resources and the role of a Muslim in society for 
maintaining the hygienic condition of society. 

Keywords: Harmful, Awareness, Public Responsibilities, Climate 

Change, Utilization. 

This planet is a testing ground for man, it can be made heaven and hell while living 

within limits. The power of both has been given to man and the advantages and 

disadvantages of both have been explained, and the action has been left to man, while 

the result has been secured, in the sense that what will result in both cases of action, this 
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is the purpose of this universe, and this is the test of worldly life. To understand this 

trial, it is very important to understand the relationship between man and the universe. 

Human is the axis of this universe. Man has been chosen by Allah who created all 

creatures for him. For this, all the creatures in the universe were subjugated. It has been 

mentioned in many places in the Holy Quran itself. While describing the creation of the 

earth and the sky, Allah says; 

It is Allah Who created the heavens and the earth, and sent down rain from the sky, then 
brought forth from it fruits for you to eat, and commanded the ships and boats to follow His 
orders in the rivers and the seas, and the rivers also obeyed you.  

Similarly, Allah said in another place; 

Don't you see that all the things that are on the earth (all) have been placed under your 
command by Allah?" And the boats (also) which move in the river by His command. And 
He holds the sky so that it does not fall to the earth except by His command. Verily, Allah is 
Most Compassionate, Most Merciful to people. 

MODERN CHALLENGES OF CLIMATE: 

Among the modern challenges facing the environment at present, the most prominent 

challenges are mentioned below. From this short index, one can estimate how many dire 

problems humanity and the entire universe are facing at this time. 

 Since 1900, the sea has raised its level by 19 cm, the results of which are not difficult 

for any intelligent person to understand, but the most obvious result is that as a 

result of this, twenty islands around the world have disappeared. 

 Forests are rapidly disappearing, which also poses threats to wildlife. Air pollution 

is also increasing, lands are also becoming barren and crises are arising for humans 

from breathing in clean air to food above all, the ratio of warmth and heat in the 

environment is increasing. 

 In some regions, animals are continuously decreasing. Species of animals, birds, 

aquatic animals, reptiles, plants, and many plants have become extinct and many 

are in the final stages of extinction and may become extinct at any time. 

https://doi.org/10.53583/jrss06.07.2023


Journal of Religious and Social Studies   
Dec-2023, Vol.: 3, Issue: 2, PP: 115-128 

https://doi.org/10.53583/jrss06.07.2023 
 

118 

 Atmospheric density is continuously increasing due to which a continuous 

increase in the amount of carbon dioxide in the air is being noted. This is an 

alarming sign and results in severe threats to biological commodities. 

 There is a worldwide water crisis. A large amount of existing water has been 

polluted and in some cases poisoned by industrial and other wastes. 

 Industrial and mechanized development has exposed this universe to the greatest 

threats and the ozone layer has been cracked due to industrial emissions and other 

wastes. This is the reason that now the dangerous and highly harmful rays of the 

sun are directly falling on the earth and as a result cancer and other diseases are 

spreading rapidly. 

ISLAMIC PERCEPTIONS ABOUT CLIMATE CHANGE: 

The Holy Quran furnished directives to circumvent all these incidents at a time when 

it was not imaginable for a human being to think about these occurrences. The Holy 

Qur'an in its traditional style mentioned all this comportment with the term exploitation, 

The Holy Quran gives a message to the entire humanity in clear words that this world 

has been given to man to live. All the blessings in it are devoted to man, man should 

only use these blessings, they should not go beyond the limits of moderation and enter 

into the limits of exploitation. The Holy Quran clearly says: 

Eat and drink from the sustenance of Allah, and do not cause mischief in the land 

So it is as if all the resources in the universe are for man. But he is not so free in their 

use that his use of method enters the limits of extravagance. The manners of using these 

resources have also been instructed and taught by Allah, and that is moderation, going 

out of moderation in these matters will actually be equivalent to entering the boundaries 

of exploitation and destruction. In this regard, another verse of the Holy Quran also 

deserves attention. But this background should be known first. It is narrated that a man 

named Akhnas bin Shareeq came to the Prophet PBUH, and assured him of his love. But 

he was actually a hypocrite, then when he returned, he passed by the crops, fields, and 

animals of the Muslims on the way. Burned their crops and killed their animals. This 

verse was revealed: 
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And when he turns his back and goes away, he runs about in the earth to cause 

mischief in it, and to (ruin) the crops and destroy (the race of) men and animals, and 

Allah does not like mischief. 

Here Allah forbids mischief and at the same time explains some forms of mischief 

that harming crops and killing animals for no reason is mischief on earth because it is a 

waste of resources and man has this power. The authority was not given so he wastes 

the resources because these resources are the assets of the whole of humanity, no 

individual has the right to freely dispose of them because it affects the related rights of 

others. 

ISLAMIC PROPOSITIONS AND PROCEDURES: 

The basic need of every human being is water. The roles of water, soil, and air, the 

basic elements in human life, are not hidden from anyone, nor do they need any scientific 

explanation to explain their importance. Because of this water, the world is in crisis today 

and all this is a sign of complete human misconduct. Islam had explained this 

importance long ago in the Holy Quran. While describing the importance of water at one 

point. 

"Say, look well, if your water (which you drink and drink) dries up, then who (besides Allah) 
can make a spring of sweet water flow for you." 

The position of Islam is that water is the basis of human life, as is the saying of the 

Lord 

"And We created every living thing from water." 

In this regard, orders are found in detail in the hadiths of the Prophet PBUH. Perhaps 

for the first time in any place, the world of humanity has realized the importance of 

water, then it has been made possible by the statement of the Holy Prophet (PBUH) and 

His teachings. He (PBUH) said a strange thing about water while forbidding 

extravagance. It is narrated from Abdullah bin Umar(RA) that once the Holy Prophet 

(PBUH) passed by a place where Hazrat Saad (RA)was performing ablution. Seeing 

them, the Holy Prophet (PBUH) said: How is this extravagance? He completely asked 
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the question of whether there will be extravagance in ablution. On this, the Holy Prophet 

(PBUH) gave this precious sentence to mankind; 

Yes. Even if you are performing ablution on the bank of a flowing stream 

It is important to note that if a person washes his hands and feet three times, four or 

six times while performing ablution on the banks of a flowing river, what is the harm? 

The water will return to the river. They were changing the mental structure and training. 

If a person gets into the habit of extravagance while ablution on a flowing river, even in 

the presence of less water, he will commit extravagance, which will prove to be harmful 

to the environment. Therefore, this should be stopped in the first stage. In another 

tradition regarding ablution itself, the Holy Prophet (PBUH) explained the Sunnah 

method in His practical hadith, He PBUH washed all the organs three times and wiped 

them once and said. 

This is ablution, whoever adds to it or reduces it, then he has done evil and wronged.  

According to the teachings of the Holy Prophet (PBUH), water is a common use, it 

cannot be made special with any class: 

"All Muslims share in three things, water, grass, and fire. " 

There are many other manners of using water according to the teachings of the 

Prophet (PBUH), one thing that deserves more attention is that the purpose of all these 

hadiths is the same. Careful use and conservation of water. 

In another tradition, how the Messenger of Allah PBUH draws attention to this aspect: 

"None of you should ever urinate in standing water, which does not flow so that he will bathe 
with it." 

Islamic teachings regarding water emphasize cleanliness as well as subtleties of 

gentleness and purity, and the Holy Prophet (PBUH) also provides guidance in this 

regard. At one point, he said: 

"None of you should urinate in his bathing vessel and then have to bathe in it." 

The second subject of the environment is trees, which not only keep the environment 

pleasant but also a role that is very important in the remediation of environmental 

pollution. The Messenger of Allah (PBUH) forbade cutting even grass without reason. 
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However, there is an occasion when a person may be prohibited from doing things that 

are permissible under normal circumstances for some time, that occasion is Hajj. On one 

such occasion, while mentioning the prohibitions, among the prohibited things 

mentioned by the Prophet (PBUH) was the prohibition of cutting the grass called Azhar, 

which was among the most essential items in the society of that time. However, upon 

drawing the attention of the Companions of the Prophet (PBUH) made an exception to 

this. 

In this way, when the Holy Prophet (PBUH) declared Madinah as a sacred sanctuary, 

He PBUH also said; 

"Neither trees shall be cut here, nor animals shall be killed, except firewood and animal 
fodder. " 

The Holy Qur'an adopted this style at one point when asked people to count their 

rewards, saying: 

And He is the one who sends down rain from the sky. Then We (those who send rain) grow 
from it all kinds of plants, then we bring forth from it green sprouts, and from these sprouts, 
we produce seeds that are attached to each other . 

He (PBUH) adopted this style at one point while drawing attention to plantations: 

If a Muslim plant a tree or cultivates a crop and then feeds it to a bird, a human being, 

or an animal, it is a charity . 

In another tradition, the Prophet PBUH said that the person who plants a plant will 

be rewarded according to the amount of fruit that comes from the plant , and in a hadith, 

the Prophet PBUH explained the importance of planting trees in such a way that no 

statement is more important than this. He PBUH said:  

If the Day of Resurrection comes and one of you has a palm tree in his hands, and that 

person can plant it before the Day of Resurrection, then he should plant it . 

Animals, cattle, birds and aquatic life are also an indispensable part of the 

environment and are the guarantor of human health and the beauty and survival of the 

universe. For their protection and safety, the Holy Prophet PBUH has given instructions 

in various contexts and Islam has given them instructions. It has provided full protection 
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and it has been stated that these are sports equipment, they are also used, so any careless 

attitude towards them is understandable. The Holy Quran has clearly said about this: 

He also created the four-footed animals, they are beneficial for you like twins and 

some of them you eat and bring from the forest in the evening, and when you take them 

to graze in the forest in the morning, you are honored by them. And glory. And in distant 

cities where you cannot reach without difficulty, they carry your burdens. There is no 

doubt that your Lord is Most Compassionate and Merciful. And He created the horses 

and the mules and the asses, that you may ride on them, and He creates (for you also 

splendor and adornment) and that which you do not know. 

Since animals and fauna are indispensable for the universe, it is obvious that 

environmental problems will arise due to their imbalance. Therefore, it is necessary to 

protect them through various measures. However, the Holy Prophet (PBUH) has given 

us many instructions regarding them. 

Animal feed: Every living thing needs food for its survival. Prophet Muhammad 

PBUH has given instructions in this regard in many places. For example, it is mentioned 

in a hadith that the Prophet PBUH said: 

When you travel in the spring season, let the camels get their share of the land۔ 

Right to live: Islam has given the right to live to every living being without any 

discrimination, according to this rule every living being cannot be killed without reason 

and needlessly. So, the recreational activities of humans are also included in it. Abdullah 

ibn Amr (RA) narrates from the Prophet (PBUH) that He (PBUH) said: 

Whoever kills a bird or a larger animal unjustly, Allah will punish him for his killing. 

And when the Companions of the Prophet (PBUH) asked him what his right was, he 

said that he can slaughter it for food, but it is not permissible to cut off the head and 

throw it away unnecessarily . 

The basic rule is that all creatures are servants of man. He can use them to fulfill his 

needs, but for entertainment, wasting any blessing is not acceptable. Because all these 

blessings are entrusted to man by Allah almighty. 

Freedom: Freedom is also important in many cases for the survival of animals. There 

are many species of animals, other than pets, that cannot maintain their beauty and in 
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some cases their life in captivity. The Messenger of Allah (PBUH) has given strict 

instructions in this regard as well. Abdullah Bin Abdullah (RA) narrates from his father 

that they were traveling with the Messenger of Allah PBUH and they saw a bird with 

two children. We caught the children, the sparrow began to yearn for her children. When 

He PBUH saw it, He PBUH said: 

Return the children of the one who hurt him on behalf of his child . 

Treating the animal according to its creation: Very wise advice has been given by The 

Messenger of Allah (PBUH) regarding the creation of animals. Not only a living thing 

but the machine is also made with some purpose in mind. Allah has also assigned 

various duties to His creatures and created His ability in these creatures. It is necessary 

to keep this in mind. 

Hazrat Abu Huraira (RA) says that a person was carrying an ox, he got tired while 

walking and so he mounted the ox. On this, the bull got up and complained about the 

cruelty done to him. The Prophet (PBUH) called his owner and urged him to take care 

of the animal . 

Sanitation: The most important point that provides us with guidelines for today's 

environmental problems is sanitation. When cleanliness is mentioned in the Qur'an and 

Hadith, it is not mentioned in any specific context, Islam refers to it as a disposition-

forming instruction. However, when the Holy Qur'an mentions the qualities of the 

believers living in the Quba and praises them, it says: 

There are people in it who love to be clean, and Allah loves those who are clean. 

The instruction given by the Holy Prophet (PBUH) is very clear that He PBUH called 

cleanliness and purity a part of faith and said: 

Purity is part of faith 

It is also a miracle of Islam that it has given equal status to both outward and inward 

cleanliness and has associated it with worship in such a way that no worship can be 

performed without outward purity and gentleness. So let's see, for the performance of a 

prayer, which is the reward of a believer, as well as chanting and distinction, not only 

inner cleanliness is necessary in the form of intention, but also the purity of the body, the 

purity of the clothes and the purity of the place. It is necessary, where the prayer is being 
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offered, and by extending this purpose, the Ummah Muhammadiyah was also given the 

distinction that the whole earth was given permission to be pure and clean, except when, 

with the visible eye, Visible impurity is present, the decree is prophethood; 

For me, the whole earth has been made a place of worship and sanctification. 

House cleaning: The introduction of a person is his home, whether it is small or big, 

it is a mirror of the taste of a person in any case, its second importance is that the main 

center of dirt and waste is our home. It is based on the Islamic principles of purity and 

cleanliness. If developed, environmental pollution can be significantly reduced. What 

comprehensive guidance he gave in this regard, he said: 

"Allah is subtle and likes subtlety. Is pure and loves purity. generous and Loves generous. 
So keep your house clean. 

Protection of the route: Dirt and filth are a part of human society, and waste and 

garbage will continue to be generated wherever people live. This trend cannot be 

stopped, we have two works in this regard, both of which are recommended: 

First, waste and garbage were continuously disposed of. 

Secondly, such measures should be taken so that human society will be least affected 

by them. 

In this regard, we are guided by the words of prophecy. Therefore, the most 

important order to protect the common passages and keep them safe from the dirt was 

said by the Holy Prophet PBUH in this way 

Avoid the three curses, watercourses and reservoirs, public roads and defecating in the shade 
of trees. 

The second step is cleaning the already existing waste and garbage, this work belongs 

to the government and the municipality, but in orders and instructions, the Prophet 

(PBUH) has also shared this responsibility with the common Muslims who benefit from 

these routes. It is narrated on the authority of Abi Saeed al-Khudri that the Messenger of 

Allah PBUH said: 

Avoid sitting in the way they said. But we sit together with you and discuss our affairs. The 
Prophet (PBUH) said: If you insist on sitting here, observe the manners of the road. Asked 
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what are those manners. The Prophet (PBUH) said: Keeping the gaze low, removing harmful 
things from the path, answering greetings, commanding good, and forbidding evil. 

CONCLUSION 

Environmental problems, which the whole world is suffering from today, are the 

result of the stupidity of man himself. And the main reason for this is that man does not 

recognize his position, due to which he has to descend from it. If man had remained in 

his natural position, these problems would not have arisen, or at least such a dire 

situation would not have arisen. Islam, especially the Prophet PBUH, has provided 

instructions about each one of them in some detail, some in summary, and despite the 

passage of fourteen centuries, their importance is still clear today. If it becomes a part of 

our life, our environment can be built on natural principles. 
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